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DEIFIED MEN. 



By Professor Samuel Ives Curtis s, Ph.D., D.D., 
Chicago Theological Seminary. 



Inasmuch as the teaching of the Moslem creed insists there 
is no god but God, it is easy to see that wherever Islam has 
sway it excludes anything like the deification of men. Never- 
theless we have seen in the preceding article 1 that saints, once 
men, are treated as divine. They are addressed directly in vows 
and prayers. Blasphemy against Mohammed is a state offense, 2 
and ignorant Moslems sometimes offer prayers directly to him. 3 

Wherever heresy exists, and the working of the native mind 
is untrammeled by the fear of being unorthodox, we may observe 
two phenomena, which are none the less significant, although 
they are found among people who may be descended from a 
Canaanitish stock. I refer to the Nusairiyeh, in northern Syria, 
who are commonly reckoned among the Shiites, of whom the 
Ismailiyeh, 4 a closely related sect, the Druses, 5 and the Babites 6 
are conspicuous examples. Indeed, the Turkish government, in 
order to remove the Nusairiyeh from the influence of Protestant 
missions, classifies them as Moslems today; but with no good 
reason, as must appear to anyone who has the opportunity to 

'Biblical World, Vol. XIX, p. 168. 

2 Journal, X, Damascus, summer of 1901. 

^Journal, XIII, Brummana, summer of 1901. 

^Journal, XII, summer of 1 901. 

5 For a brief account see Sell's Essays on Islam (London, 1901), pp. 147-84. 
The classic authority on the Druses is De Sacy, Expose 1 de la religion des Druses, 
I, II (Paris, 1888). 

6 Browne, A Traveller's Narrative Written to Illustrate the Episode of the Bdb 
(Cambridge, 1891); Idem, The T&rikh-I-Jadid; or y New History of Mirzd 'Alt Muham- 
mad the B&b (Cambridge, 1893); Sell, op. cit. t pp. 46-98; Andreas, Die Babis in 
Persien: ihre Geschichte und Lehre quellenmdssig und nach eigener Anschauung dar- 
gestellt (Leipzig, 1896). The titles of numerous books and articles on this sect may be 
found in Browne, op. cit. 
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look into any of their sacred books. 7 They are divided into 
the initiated and the uninitiated. For one of the initiated to 
disclose the secrets of the sect means death. 8 These were made 
known years ago, through the medium of the famous Dr. Van 
Dyck, by Suleiman of Adana, who became a Jew, then a Greek, 
then a Protestant, then an infidel. While at Beirut, he wrote his 
treatise in the house of Rev. Henry H. Jessup, D.D. Lulled 
into security by the promises, fair speeches, and abounding hos- 
pitality of his former co-religionists, he was lured to Mersina, 
where he was buried alive. 9 

There is every reason for believing that this book, which was 
issued about 1863, and which was translated in part by Professor 
Salisbury, of Yale College, and published with the text in the 
Journal of the American Oriental Society in 1866, contains a true 
account of the ceremony of initiation, as well as of the tenets of 
the initiated. A sheik of the Nusairiyeh, who was very intimate 
with a Protestant pastor, confessed as much to him two years 
ago. 10 They went over the book in detail, and the sheik uttered 
no dissent, except with respect to prayers consisting in curses, 11 
in which other sects are mentioned. The existence of such 
curses in the ritual of the Nusairiyeh he denied. But his denial 
did not persuade his Protestant friend. He soon came under 
suspicion of those of like faith, as having revealed the secrets of 
the initiated to an outsider. Nothing but the declaration that 
he had not held any such interview saved him from imme- 
diate death. 

7 A good idea of these may be had from Salisbury^ translation of the book by 
Suleiman of Adana, supplemented by Lyde, The Asian Mystery (London, i860); cf. 
Dussaud, Histoire et religion des Nosairis (Paris, 1 900). 

8 It is customary to appoint twelve sponsors for each one who is to be initiated. 
The Imam inquires: "In case he discloses this mystery, will ye bring him to me, that 
we may cut him in pieces and drink his blood ? " {Journal of the American Oriental 
Society, Vol. VIII, p. 232.) 

^Journal, XII, Ladikiyeh. I0 The name is not given for obvious reasons. 

11 " Whoever desires salvation from the glow of infernal fires, let him say .... 
'Curse thou those who play with apes .... together with all Christians and Jews. 
.... Moreover, lay thou thy curse upon John Marun the patriarch .... and 
upon all those who feed upon thy bounties, while they worship thee not.'" [Journal of 
the American Oriental Society, loc. cit., p. 273.) 
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The information contained in this article is not derived 
mainly from the book of Suleiman of Adana, or from books 
about the Babites. I made a journey into the mountains 
of the Nusairiyeh, visited 'Ain Kurum, a village where law- 
lessness is rife, where there are no marriage rites, boys of 




NUSAIRIYEH SHRINE, ABOUT FOUR MILES SOUTH OF MUSYAF. 

fifteen and girls of ten meeting and pairing in the romantic 
and dark recesses of the beautiful woods, leaving the matter 
of dowry to be decided by angry parents after the consum- 
mation of marriage. It was against 'Ain Kurum that, two 
years before, a neighboring village advanced, several hundred 
strong, and attacked the villagers, only to leave ninety of their 
own men dead, thus lighting the flames of blood-revenge which 
will not be extinguished for generations. 12 

It was to the same village that sixty Turkish horsemen 

"Blood-revenge is still the most binding institution of ancient Semitic life in 
Syria, Palestine, and Arabia. 
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came in order to collect the taxes, and had such a bellicose 
reception that they begged for their lives. It was during 
our visit that the night was made wakeful and anxious by clamor 
and frequent shots. It was by reason of their blood-feud 
with a village an hour and a half distant that we were una'ble 
to take the usual way into the country of the Nusairiyeh, 
beyond their mountains, and on to the seacoast. Instead, we 
were compelled to make a steep and very difficult ascent, under 
the guidance of one of their religious sheiks. We saw one of 
our mules roll over and over for more than a thousand feet down 
an incline that seemed almost perpendicular. We heard the 
despairing cry of the muleteer, and the appeal of our sheik to 
Khuddr. Wonder of wonders ! thanks to our baggage, which 
broke the force of his fall, we saw the mule rise to his feet. 
Overcome by thirst and their exertions through this fall, and 
others much less serious which followed, our muleteers, after 
seven hours' climbing, when they reached one of the most beau- 
tiful forests I3 in Syria, were ready to lie down and die. It was 
then that the greed of the religious sheik came to the surface. 
In one of the shadiest nooks of that beautiful forest, as we sat 
down, and our muleteers seemed in the last stages of collapse, 
he told us of a spring of ice-cold water, which beasts of prey fre- 
quented that they might slake their thirst, and which he promised 
to show us if we would give him bakhshish. We declined, and 
made him lead us to the spring. Refreshed, we went through 
mountain fastnesses which no Turkish soldier could attempt, 

13 There are perhaps three really fine forests in Syria and Palestine ; some might 
say four, and perhaps even more. The cedars, par excellence, in the valley of the 
Kadisha; the one over the Nusairiyeh mountains, on the way from 'Ain Kurum to Mat- 
war, is "a primeval forest of oaks, perhaps the finest in all Syria" {Journal, XI); the 
one from 'Ain Jenneh to Irbid : * For the first four hours one could hardly see in any 

country a more delightful region Here are old forests" (Merrill, East of 

the Jordan, New York, 1887, p. 181). "The ride was delightful for about three hours. 

There is no other like it that I have seen in eastern or western Palestine The 

trees are not more than twenty or twenty-five feet high, but the tops are handsome. 
One has the delightful experience of riding a long distance in the shade." {Journal, 
V, summer of 1899.) Another forest may be seen on the way from 'Arak el-Emir 
to Wadi es-Sir. There are pine forests that have been planted and fostered at vari- 
ous points, but the finest natural forests are those just mentioned. 
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passed a high place — a conical hill, towering in solitary gran- 
deur, crowned with one of the most beautiful, awe-inspiring 
groves imaginable. At last we reached an entirely different 
kind of life among the foot-hills of the mountains. We sought 
protection from a sheik, a noble-looking man, surrounded by 
fine-looking clansmen. We caught glimpses of comely women, 
who were in sharpest contrast to their degraded sisters at *Ain 
Kurum, for theirs was the happier lot of a life comparatively free 
from violence and mere animalism. In due time we arrived at 
Ladikiyeh. The following day, accompanied by Rev. James 
S. Stewart, of the Reformed Presbyterian Mission, I visited 
Protestant Christians in a village of the Nusairiyeh, from whom I 
received most interesting information. In some of their notions 
I found these Protestants still under the dominion of ancient 
Semitic ideas, in spite of their evangelical training. 

We visited Behammra, where Lyde, the first English mission- 
ary, labored and built mission premises ; these, with one excep- 
tion, are in ruins. In Lyde's own home we gathered, and heard 
there of the indignities which he suffered in being yoked with 
an ass to a plow by the barbarians to whom he was attempting 
to preach the gospel. It required some finesse to keep off spies 
who came to fisten, and who might have caused the death of our 
informant had they heard all that was told us. They were 
emboldened by a Turkish governor disputing the claim of the 
mission of the American Reformed Presbyterian Church to the 
property. Through the courage of our American consul, Mr. 
Ravndal, of Beirut, this property was saved to the mission, and 
the official who had made himself so offensive was removed. 

It is not a reassuring sight in such a region to see a band of 
armed men watching by the highway over which you are 
passing, or to have them follow you, however friendly their sub- 
sequent professions may be. This was to me at the time an alarm- 
ing experience, though my missionary companion, accustomed 
from childhood to tales of murderous raids by the Bedouins, 
showed no sign of fear ; to him it was merely an incident of 
travel. 

We spent a night in Musyaf, a lonely walled town of the 
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Ismailiyeh, after traveling through their country, with two 
mounted guardsmen who had been sent as an escort from the 
picturesque and romantic town of Kadmus. Musyaf is the place 
where Rashid ed-Din, the chief of the Assassins in Syria, 
once had his seat. With him Saladin was compelled to come to 




ACRE, THE HOME OF ABBAS EFFENDI. 

terms, though he had repeatedly attempted Saladin's life through 
his minions. These were so completely under his control that, 
at a given signal, two of them threw themselves down from a 
high tower to a violent death, in order to demonstrate to a visitor, 
Henry, count of Champagne, their implicit obedience, and to 
strike terror into his heart. 14 Here I was once under arrest, 
because I did not have a passport (tezekereK). We were guarded 
by four soldiers at night on my second sojourn, by command of 
the governor, who marveled at our visit. It would not have 
been allowed if it could have been foreseen ; but in the eyes of 

14 Porter, "The Order of the Assassins," Bibliotheca Sacra (Oberlin, O., 1895), 
p. 129. 
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the government "might makes right," and an act questionable 
before its performance is condoned if it is accomplished. 

In the same way my journey to Abbas Effendi, the head of 
the Babites, was not accomplished under easy circumstances. 
Quarantine had shut off all regular communication of Beirut with 
Haifa, except by the steamer "Prince George," derisively known 
as the "Jolly Boat," which can furnish as great a complement of 
human misery as any craft afloat. The Moslem, the inmate of 
his harem, and the Chicago professor, had the touch of nature 
that makes all the world kin. The day after my arrival I spent 
about four hours with the head of the great Persian sect, who 
is really a prisoner at Acre, and who is recognized by French- 
men, Russians, and Americans, notably by some American ladies 
of fortune, as an incarnation of God himself. I had the honor 
of dining with Abbas Effendi and of taking afternoon tea with 
him. He seemed to throw off all reserve, was eager to welcome 
me as a possible disciple, and, when I left, "the Master" (as he 
is invariably called) expressed the hope, evidently adapting a 
New Testament expression, that we might drink tea together in 
the heavenly kingdom. Besides this interview, and reading all 
the works that were at hand 15 regarding the Babites, by Abbas 
Effendi's special permission I had an interview with his private 
secretary. 

While it is true that neither the Nusairiyeh, nor the Druses, 
whose heaven is in China, 16 nor the Babites (who are a Persian 
sect of comparatively recent origin, and have been strongly 
affected by New Testament and Christian teaching) are Semites, 
I do not feel that I can drop them wholly out of this investiga- 
tion, as they furnish some good illustrations of the deification of 
men ; though in all these Shiite sects this idea has been modified 
by their gnostic notions, by their hospitality to neo-Platonism, 
and by a pantheistic philosophy ; all of which elements appear 
in Sufiism. 17 

15 See note 6, except the New History . ... of the B&b. 

16 At the funeral of religious sheiks women are said to sing : 

"O man, who hast been a chief in two centuries, 
We congratulate the people of China on receiving your soul." 
{Journal, XIII, Rasheyeh.) 
x 7 Ellis, op. cit., pp. 1-45. 
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While in public the Nusairiyeh, like the Druses, assume the 
mien of Islam, which they wear on occasion like a " garment, " l8 
we have the contrast between the survival of ancient heathenism, 
in the worship of the sun and moon,^ which they identify with 
Ali, the cousin and son-in-law of Mohammed, and a monotheistic 
conception of him as the god of all the earth. The ancient wor- 
ship of the heavenly bodies comes to the surface because the 
heretical sect of the Nusairiyeh does not exercise any such 
restraining influence as Islam, and because the uninitiated, at least 
among the Nusairiyeh, have never been purged by a purer faith 
from the popular worship of the sun and moon. 

It is not difficult to trace the process by which Ali has come 
to receive ascriptions of praise as a divine being, such as are not 
found in the orthodox literature of Islam. 20 The sect of the 
Shiites, of which the Nusairiyeh are a subdivision, view with 
indignation the treatment that Ali received with respect to the 
succession in the caliphate. Instead of becoming the immediate 
successor of the Prophet, he did not become the recognized head of 
the Moslem world until Abu Bekr, Umr, and Uthman had preceded 
him. As indicating how lasting is the feeling of the Shiites, the 
Nusairy bride, when she is washing herself preparatory to her 
nuptials, 21 curses the first three caliphs who succeeded Mohammed. 
But the most influential cause in bringing this indignation to 
white heat was the assassination of Ali ; the supposed assassination 
of his elder son Hasan by an inmate of his own harem who, as 
the Aliites claim, was bribed to do the deed by the caliph ; and 
the assassination of the younger son of Ali, Hosein, by a cruel 
emissary. The lips that had fondly kissed those of Mohammed 
became cold in death. The cruel tale was repeated by bereaved 
wives and children, and the horror has grown from age to age, 

18 " They simulate all sects The simulation of sects is set forth by them 

allegorically, as follows : ' We, say they, are the body, and all the other sects are cloth- 
ing ; but whatever sort of clothing a man may put on, it injures him not.' " (Salisbury, 
"Sulaiman on the Nusairian-Religion," loc. cit., p. 296.) 

I *>" They hold that God is the sun and moon God is called Ali, the highest. 

They are divided into two sects ; some believe he is in the sun, others that he is in the 
moon." (Journal, XI, country of the Nusairiyeh ; cf. Salisbury, op. cit., pp. 300, 301.) 

20 Salisbury, op. cit., p. 276. "Journal, XI, Behammra. 
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and the pathos of his ending has never been forgotten. Passion 
plays are annually celebrated at Kerbela, where he met his death. 
All the bloody details of the deaths of AH, Hasan, and Hosein 
are repeated before the horrified populace, who still utter loud 
lamentations, as if their taking off had just occurred, and who 
with pale and quivering lips call out these names, " Hasan " and 
" Hosein/' as of beloved first-born. 22 The fact that Hasan was a 
weak character, and won the title of " the divorcer " on account 
of his numerous matrimonial ventures, makes no difference in 
the popular esteem. 

There can be no doubt that the poignant sense of the injustice 
done to Ali has contributed largely to his deification. On the 
one hand, he is regarded by the heirs of the ancient heathen 
worship of the heavenly bodies as being in the sun; others think 
of him as in the moon, while the angels are the stars, and the true 
believers are identified with the milky way. 23 There are, indeed, 
faint traces of such a worship of the heavenly bodies among 
ignorant Moslems. A missionary was trying to teach a Moslem 
woman that Adam and Eve were the progenitors of her children. 
"No," said the woman ; "the moon is our father and the sun our 
mother." 24 Here, then, ignorance and heresy have joined hands 
to transmit the worship of the heavenly bodies, mentioned so 
often and with so much reprobation in the Old Testament. 25 
Even today many ruins of ancient sun temples remain. Rev. 
Franklin E. Hoskins, of Beirut, of the American Presbyterian 
Mission, has made important investigations with respect to these 
temples, which have never been published. 26 The outlook is 
toward the east. The situation is most beautiful, whether on 
some mountain summit, as on Mount Hermon, 27 or on the Anti- 

M Testimony of an eyewitness, Journal, XII; cf. Muir, Annals of the Early 
Caliphate (London, 1 883), p. 442. 

2 3Nofel Effendi Nofel, History of Religion, in Arabic. 
*4Miss M. T. Maxwell Ford, of Safed. 
2 5Deut. 4:19; 2 Kings 23: 11; Ezek. 8 : 16. 

26 It is to be hoped that Mr. Hoskins will find the time to complete his researches, 
and to give them to the learned world. 

2 7 It seems to me there can be no question, whatever may be determined as to the 
ruins as they exist today, which I examined in the summer of 1901 with some care, 
that there was a time when the sun was worshiped from the summit of Hermon. A 
platform can be traced which faces toward the east. 
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Lebanon, opposite some notch in the mountain where the wor- 
shiper could catch the first rays of the rising sun (see frontis- 
piece). Mr. Hoskins has found more than twenty-five such 
temples. Some of them exist in pairs, one being in the village, 
and the other on the mountain. 




THE ANTI- LEBANON MOUNTAINS, WITH VIEW OF ZEBULUN. 



There are rites among the Nusairiyeh in other parts of the coun- 
try which indicate a worship of the heavenly bodies, such as the 
turning of silver coins to the moon, as a presentation of the coin, 
indicating the worship of that body. 28 There can be no question 
that the ignorant and uninitiated among the Nusairiyeh worship 

28 Mr. Jabur, of Nebk, a very intelligent Syrian, thinks the real religion of the 
Ismailiyeh and the Nusairiyeh is an ancient heathenism. He says that the sun, moon, 
and stars are worshiped in the northern portion of the country. He maintains that 
under the pretense of worshiping Ali they worship the heavenly bodies. I consider 
this merely a conjecture which is not supported by facts. {Journal, XII.) For signs 
of this worship cf. Salisbury, op. cii., pp. 254, 255. 
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the heavenly bodies, and it is certain that the initiated are not 
free from that worship. 2 9 

The deification of Ali by the Nusairiyeh has become com- 
plete. It rests on the principle that "spiritual things appear in 
physical forms;" thus "the angel Gabriel was incarnate and 
came in the form of a Bedouin, and Satan may appear in human 
form ; so too the jinn; and God himself may appear in human 
form. As there is no prophet higher than Ali, and after him 
his sons, because they are the best of the creation, God revealed 

himself through them, and therefore they call them gods 

They apply a saying of Mohammed to Ali : ' I judge by exter- 
nals ; God knows the secrets/ They believe that Ali had charge 

of all the secrets of God They maintain, judging from 

Mohammed's statement, that he considered Ali equal to 
Christ, that Ali existed before the heavens and earth. He 
was on the right hand of the divine throne before his incarna- 
tion." 30 He is not only regarded as the incarnation of God, 31 
as having ascended to heaven without dying, 32 but he is con- 
sidered as God, as the first cause, as the Creator of the heavens 
and the earth, and as the only God. When this point has been 
reached, it is easy to see how it comes into conflict with the 
facts of history. Hence there are those of the Nusairiyeh who 
deny a priori that Ali had children. As they affirm that women 
were created from "the sins of devils," they could not well 
conceive of a divine being having connection with a daughter of 
the devil ; indeed, they deny that their religious sheiks have 
any such connection, and claim that their children are begotten 
through passes which these leaders make with their hands over 
the bodies of their wives. 33 

Among the Druses, who are classed as a Moslem sect, but 
only wear the Moslem or any other faith as a cloak, or defense 

*» Lyde, op. cit., pp. 138, 139. 

30 Quoted from an unpublished manuscript. & Journal, XI. 

^ Ibid. Cf. Lyde, The Asian Mystery, p. I 16: "The Ansaireeh do not suppose 
Ali to have been flesh and blood, but rather a luminous appearance. They speak of 
his acts as zahir, apparent only. For instance, says the Ansairee lad, they say he was 
not really married ; for how, say they, could he be, being God ?" (Cf. Salisbury, op. 
cit., p. 253.) 

33 Salisbury, op. cit., p. 297. 
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in time of danger, 34 and who hold esoteric teaching, which one 
reveals at the peril of his life, there is the deification of a man 
Hakim, whose wickedness and cruelties were the terror of his 
time, and which constitute one of the marvels of history. 35 And 
yet this monster of wickedness has been deified by the Druses, 
and they confidently look for his second coming. 36 

In treating of the Babites, we have to deal with a sect which 
began in the year 1844, when Mirza Ali Muhammad appeared as 
the Bab. 37 Babiism is an outgrowth of Shiism through the 
Sheikhis, 38 and has some points of similarity with the Nusairiyeh 
and the Druses. Though a heretical sect of Islam, and a hybrid 
of the teachings of Islam and the Bible, especially of Islam and 
the gospels, and with an ancestry extending back to the Sufis, it. 
is, in its aims, its ideals, and in the men and women that it has 
produced, by far the noblest sect born of Islam. Its founder, 
those who suffered martyrdom with him, and many more who 
have endured a like fate, have won the sympathy and largely 
the approval of those who have studied their system and por- 
trayed their lives. 

So far as Babiism is founded on the philosophical system of 
Sufiism, it does not belong in our discussion ; but so far as it 

3* Sell, op. cit, p. 182. &Ibid. t p. 162. & Ibid., p. 176. 

37 Browne, op. cit., p. 226: " Kazem-Beg says .... that one day, falling into 
an ecstasy, Mirza Ali Muhammad ' discovered that he was the Bab, the gate of 
truth.'" Bab is the Arabic for gate. It is interesting to note that the related sect of 
the Nusairiyeh use the same term of Bab. Lyde, op. cit., p. no, writes: "The 
Ansaireeh believe in one God, self-existent and eternal. This God manifested him- 
self in the world seven times in human form, from Abel to Ali son of Abu-Taleb, 
which last manifestation was the most perfect, that to which the others pointed, and 
in which the mystery of the divine appearances found their chief end and completion. 
At each of these manifestations the Deity made use of two other persons : the first 
created out of the light of his essence, and by himself ; and the second created by the 
first. These, with the Deity, form an inseparable trinity, called Maana, Ism, Bab. 
The first, the Maana, meaning, is the designation of the Deity as the meaning, sense, 
or reality of all things. The second, the Ism, name, is also called the Hedjah, or 
veil, because under it the Maana conceals its glory, while by it it reveals itself to men. 
The third, the Bab, door, is so called because through it is the entrance to the knowl- 
edge of the two former The third person in the trinity is the Bab .... who 

in the time of Adam was Gabriel, and in the time of Ali, Salman-il-Farisee, the 
Persian." 

3 8 Sell, op, cit., p. 51. 
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deifies certain men, and is closely connected with the sects 
already mentioned, it cannot be passed by. 

Sell, in his able essay on The Mystics of Islam, has shown how 
Sufiism has furnished the philosophical basis for Babiism : God 
is the primal element. In creation he came forth from internal 
to external manifestation. He is being, while man and all 
created things are not-being. Not-being is the mirror in which 
being is seen. Indeed, the infinite includes all being, evil as well 
as good; but as evil is inconsistent with the goodness of God, 
as set forth in the Koran, evil is said to proceed from not-being. 
All that exists is God, and nothing exists apart from him. 39 

It is not difficult to see how, on the basis of such a philo- 
sophical system, the Babites hold that certain men are as truly 
mirrors of Deity as Jesus Christ was. Indeed, Abbas Effendi 
pressed this illustration upon me as explaining the incarnation. 
Holiness of character is not necessary to the idea of such an 
incarnation. "To the man of God right and wrong are alike." 
Sinlessness, then, is not indispensable to any of these incarna- 
tions. Indeed, it is not claimed for Ali, or Hakim, or the Bab, 
or Beha, or Abbas Effendi. 

If we turn to the Old Testament, we shall find a practical 
tendency of the Semitic mind to deify man. This may be a 
survival of a time when the distinction between gods and men 
was not sharply drawn, to which allusion has already been 
made. 40 At any rate, men have the term "god" applied to them 
in the Old Testament. Jesus Christ himself alludes to this when 
he says : " If he called them gods, unto whom the word of God 
came." 41 This refers to certain passages where judges and 
rulers are termed Elohim. 42 We find a similar usage in the 
Tell el-Amarna tablets. Various small kings, including those 
of Beirut, Sidon, Tyre, Hazor, Joppa, Lachish, and others, in 
writing to the king of Egypt, address him as "my gods" 
{ilani-ja). Thus Abi-milki, of Tyre, writes: "To my lord, the 
king, my sun, my gods." 43 

39 Sell, ibid., pp. 3 ff. *° See note 1. 41 John 10 :35. 

4 2 Exod. 21 : 6; 22 : 7-9 ; I Sam. 2 :25 ; Ps. 82 : I. 

« Winckler, The Tell-el-Amarna Letters (New York, 1896), in loc. 
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Following the same analogy, we seem to have in Ps. 45 
a conspicuous example of the deification of a messianic king. 
The psalm, according to modern interpreters, celebrates the 
nuptials of a prince and princess. There is good reason to 
believe that the prince was of the house of David, perhaps Joram, 
and the princess of the northern kingdom, Athaliah, the daughter 
of Ahab and Jezebel. This is a theory which was held by 
Delitzsch, which I rejected when he stated it to me in the first 
critical work that he assigned me. But it seems to me far more 
probable than any other theory which has been proposed. All 
the historical allusions seem to point this way. In a single verse 
which, as an epitaph, sums up the achievements of Ahab's reign, 
only two are mentioned: "The ivory house which he built, and 
all the cities that he built." 44 Hence the erection of an ivory 
house is made exceedingly conspicuous, as it could not well 
have been if such a palace had been built before. It is also 
said that the Tyrians (bath Zur) would be at the wedding with 
a gift, which would surely be the case when the daughter of 
Jezebel was to be married. Nor can there be any doubt that 
this is an earthly king, for not only his queen, but also, accord- 
ing to the customs of the times, his harem, is mentioned. There 
is also the hope expressed of a numerous posterity: "Instead of 
thy fathers shall be thy children, whom thou shalt make princes 
in all the earth." 45 These are to take the place of their ances- 
tors. When, therefore, this king is addressed : 

Thy throne, Elohim, 46 is forever and ever : 

A scepter of equity is the scepter of thy kingdom : 

Thou hast loved righteousness, and hated wickedness : 

Therefore Elohim, thy Elohim, hath anointed thee with the oil of glad- 
ness above thy fellows, 47 

44 I Kings 22 : 39. 4 5Ps. 45 : 12, 16. 

46 Wellhausen rejects the reading "Elohim" and conjectures that "YHYH 
(yihySh) stood in the text, which a subsequent editor mistook for YHVH, i. e., JHVH 
(Heb. Yahveh . . . . ) and accordingly substituted ELOHfM=God." But this seems 
like a conspicuous example of subjective criticism, for which none of the versions 
furnish any support. 

47 The reading "his companion" is supported by the Kethibh and the majority 
of the Massoretic MSS., but the reading " his companions," or " fellows," is sustained 
by the versions, the Qeri, and some excellent Hebrew MSS.; cf. Kennicott, Vetus 
Testamentum Hebraicum, in loc. 
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we have the same term applied here to the messianic king as to the 
theocratic judge, who was each regarded in his place as a repre- 
sentative of God. The fact that the historical Joram fell so far 
below the ideal of the messianic king who was to wage war in 
behalf of truth and of the lowly but righteous ones, could not 
affect the hopes of the psalmist, who was inspired by the union 
of a prince of the southern kingdom with a princess of the 
northern, to paint an ideal of messianic hopes and expectations, 
colored by the conceptions of the time, but which the Spirit of 
God did not find an unworthy medium under New Testament 
conditions, setting aside the purely local features, for expressing 
the divine sonship of Jesus Christ. 48 

* 8 Heb. 1:8,9. 



